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Resumen: In the present article we edit the fragment of a text related to an 
unnamed female new martyr from Jerusalem from the time of John XIII. The 
text sheds light on an unknown period in the History of the Coptic Church.  
 
Abstract: En este artículo editamos el fragmento de un texto relativo a una 
nueva mártir de Jerusalén no identificada de la época de Juan XIII. El texto 
muestra un periodo desconocido en la Historia de la Iglesia Copta.  
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‘New martyrs’1 are relatively few in the Coptic calendar. We can mention 
among them Jirjis al-Muzahim, 2  Michael, 3  and others included in the 
 
                                                 
1
  The New Martyrs are those who suffered under Muslim rule, cf. De Lacy O’LEARY, The 
Saints of Egypt in the Coptic Calendar, Amsterdam: Philo Press 1974, p. 21. 
2
  Emile Maher ISHAQ, “Jirjis al-Muzahim, Saint”, in CE, IV, pp. 1335-1336. Subhi Y. 
LABIB, “Bulus al-Habis, Saint”, CR, II, pp. 424-425. 
Youhanna Nessim Youssef 
 
180 
biography of Matthew the Great,4 Barsanuphius (13 Kiahk), John Phanijoit, 
Menas of al-Ashmunayn, Menas the Ascetic (17 Amshir), Michael of 
Damietta who was a "new martyr" in the period 1167-1200, Salib (feast 
day: 3 Kiahk), Sidhom Bishay (17 Baramhat), and Simeon (feast day: 14 
Kiahk).5 
 
1. The manuscript 
 
The manuscript 9 Bible in the Coptic Museum6 contains two folios relating 
to a new, unnamed female martyr: 
 
(Bibl. 9). - 214 feuillets. 20,5 X 14: 17,5 X 11 cm, 15 lignes. Le manuscrit 
original a été décousu et mal relié. I comprend les feuillets 25-157; II 
comprend les feuillets 3-24; III, les feuillets 158-197, c’est la suite de I. En 
outre, deux feuillets d'un autre manuscrit, de format 20 X 14, 16 X 10 cm, 





                                                                                                                 
3
  Youhanna Nessim YOUSSEF, “Michael, a new martyr according to a fragment from Saint 
Macarius Monastery” Bulletin de la Société d’Archéologie Copte 46 (2007), pp. 151-
158. 
4
  The list was published. See, for example, MS Paris, Bibliothèque Nationale, arabe 145, 
ff. 137v-141r; Kamel NAKHLAH, Silsilat Ta’rīkh al-Batārikah: Maktabat Dayr al-
Suryān, Cairo 2001 (2nd ed.), III, pp. 44-46. The list is also found in the patriarchal 
history attributed to Yusab, cf. Samuel AL-SURIANI and Nabih Kamel DAOUD (eds.), 
Ta’rīkh al-Ābā’ al-Batārikah li-l-Anbā Yūsāb, Usquf Fuwah, Cairo 1984, pp. 200-202. 
M. N. SWANSON, The Coptic Papacy in Islamic Egypt, Cairo – New York: The 
American University Press in Cairo 2010, pp. 133-134.  
5
  A. S. ATIYA, “Martyrs, Coptic”, CE, V, pp. 1550-1559.  
6
  G. GRAF, Catalogue de manuscrits arabes chrétiens conservés au Caire, «Studi e testi 
63», Città del Vaticano: Biblioteca Apostolica Vaticana, 1937, p. 4, number 9. M. 
SIMAIKA, Catalogue of the Coptic and Arabic Manuscripts in the Coptic Museum, the 
Patriarchate, the Principal Churches of Cairo and Alexandria and the Monasteries of 
Egypt, Cairo: Publications of the Coptic Museum, 1939, p. 23, number 39. 
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2. The Historical background 
 
The martyrdom of this new unnamed female saint took place in the year 
1491 during the reign of al-Ashraf Sayf al-Din Qayt Bay (Jan. 1468- Aug. 
1496) and during the patriarchate of John XIII.7 
Many significant events took place during this era. The monasteries of 
the Red Sea were attacked and fell into ruins around the year 1506 AD.8 
Patriarch John XIII, all too aware of, “the great destruction, ruin and want 
in every place,”9 had written a letter to his fellow brother the Patriarch of 
Syria and Antioch, Ignatius Nuh (1494-1509 AD) describing the events.10 
Towards the end of the fifteenth century, many monks from Lebanon 
and the Levant arrived and settled at the Syrian Monastery in Wadi 
Natrun.11 John XIII faced instability within the church also whereby many 
Coptic elites had adopted some Islamic customs, such as polygamy, to 
which the patriarch reacted by issuing several decrees and letters of 
objection.12 
During this time, there was a significant presence of Copts dwelling in 
Jerusalem; such as the Coptic elite named Sarkis who composed the psalis 




                                                 
7
  Subhi Y. LABIB, “John XIII”, CE, IV, pp. 1346-1347. 
8
  M. N. SWANSON, The Coptic Papacy, p. 125. 
9
  M. N. SWANSON, The Coptic Papacy, p. 127. 
10
  Iskandar BCHEIRY, “Lettera del patriarca copto Yuhanna XIII al patriarca siro Nuh 
libanese,” Parole de l’Orient 30 (2005), pp. 383-409. 
11
  J. LEROY, “Un témoignage inédit sur l’état du monastère des syriens au Wadi’n Natrun 
au début du XVI siècle” Bulletin de l’Institut Français d’Archéologie Orientale 65 
(1967), pp. 1-23. 
12
  Tamer EL-LEITY, Coptic Culture and Conversion in Medieval Cairo 1293-1524, 
Princeton University 2005 (PhD), chapter 9, p. 362. 
13
  Youhanna Nessim YOUSSEF, “Études d'hymnographie Copte: Nicodème et Sarkis”, 
Orientalia Christiana Periodica 64 (1998), pp. 383-402. Mājid Subhī RIZQ, “Shakhsiyāt 
min ta’rīkhinā. II: al-Qumis Irmiyā wa-Qiss”, al-Karimah al-Jadīdah 2 (2005), pp. 231-
246. 
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 noitalsnart dna txeT .3
 
 neeb evah yam ehs smees ti ,rytram elamef demannu wen ruo ot sdrager nI
 citpoC eht ni dedrocer si modrytram fo etad reh dna ,nigiro naitpygE fo
 elpmaxe erar a si ti esuaceb gnitseretni yrev si txet gniwollof ehT .radnelac
 .rytram elamef a ot gnitaler stxet cibarA fo
 
ﻋﲆ رووس اﳌﺴﻠﻤﲔ وﺗﺘﺠﺎﻫﺮ ﺑﻪ وﻗﻮدا ﰲ ﺷﻮارع اﳌﺪﻳﻨﺔ وﺗﻨﺎدي ان ﻻ دﻳﻦ الا 
ﻀﻬﺎ اﻟﻘﺎض اﻣﺎﻣﻪ وﺳﺎﻟﻬﺎ ﻋﻦ ذلك ﻓﲅ ﲡﺤﺪ دﻳﻦ اﳌﺴـﻴﺢ وﺑﺬلك ﲢﺘﻘﺮ دﻳﻨﻨﺎ ﻓﺎﻓﺘﺤ 
ﻟﻜﻦ ازدادت اﻋﱰاﻓﺎ ﻓﺎراد ﺗﻌﻨﻴﻔﻬﺎ ﻓﴬﺑﺖ ﻣﳯﺎ ﺷﺪﻳﺪا ﺑﻼ رﲪﺔ وﰷﻧﻮا ﻳﻠﳣﺴﻮن 
ﻣﳯﺎ اﳋﺮوج ﻣﻦ دﻳﳯﺎ والدﺧﻮل ﰲ دﻳﳯﻢ ﲾﻌﻠﺖ ﺗﺘﳫﻢ ﺑﻨﻔﻲ اﻟﻨﺒﻮة ﻋﻦ ﻣﻦ ﱂ ﳛﻞ 
 ﺗﺮﺟﻊ ﻋﻦ ﻋﻠﻴﻪ روح اﻟﺮب وﺗﱱاﻳﺪ ﰲ اﻋﻼن رﺑﻮﺑﻴﺔ اﳌﺴـﻴﺢ واﻟﻬﻴﺘﻪ اﳊﻘﻴﻘﻴﺔ ﻓﻠﲈ ﱂ
ﱔ ﻣﺴـﺘﻮﺟﺒﺔ اﳌﻮت ]...[ ﻓﻜﺘﺐ ذلك اﻟﻘﺎﴈ ﻗﻀﻴﳤﺎ ﻓﺎﻧﻪ ﺑﻌﻠﻤﻪ ]...[ اﻟـ راﳞﺎ
ﻗﺘﻼ باﻟﺴـﻴﻒ اي ﻧﺰع راﺳﻬﺎ ﰒ ارﺳﻞ ﻓﺎﻋﲅ اﻟﻮاﱄ ﺑﺘلك اﳌﺪﻳﻨﺔ ﻓﺎرﺳﻞ اﻟﺴـﻴﺎف 
اﳌﻮت ﻟﻠﻌلة اﳌﻘﺪم ذﻛﺮﻫﺎ ﻓﻠﲈ * واﻫﻮ ان ﻣﻦ ﻗﺒله واﻣﺮ باﻟﻨﺪا ﻋﻠﳱﺎ باﳖﺎ ﻣﺴـﺘﻮﺟﺒﺔ 
ﺖ ﺗﺘﻔﺎﺿﻞ ﰲ الاﻋﱰاف باﳊﻖ وﻧﻔﻲ اﻟﺒﺎﻃﻞ وﻗﺪ ﺧﺮﺟﺖ ﻣﻦ ﳎﻠﺲ اﳊﲂ ﰷﻧ
اﻳﺴﺖ ﻣﻦ اﳊﻴﺎة اﻟﻌﺎﺟلة اﻟﻔﺎﻧﻴﺔ وﺗﺮﺟﺖ اﳊﻴﺎة الاﺟلة اﻟﺒﺎﻗﻴﺔ وﱂ ﻳﴪﻫﺎ وﻋﺪ وﱂ 
اﻧﺘﻘﺎم وﻟﻜﳯﺎ رﻓﻀﺖ اﻟﻔﺎﻧﻴﺎت اﳊﻘﲑات  ﻲﱂ ﺗﺒﻐوﺗﻨﻌﻢ ﳜﻴﻔﻬﺎ وﻋﻴﺪ وﱂ ﲢﺐ 
باﻟﻐﲑة وﻃﻠﺒﺖ الدﳝﺎت اﳉﻠﻴﻼت وﳌﺎ اودﻧﻮا اوﻟﻴﻚ ﻣﻦ ﻗﺘﻠﻬﺎ ﻣﻊ الذﻳﻦ ﺣﴬوا 
ﻄﺮام نار اﻟﻐﻀﺐ واﲤﺎم اﻟﺸﻬﻮة اﳋﺒﻴﺜﺔ ﺿوا اﻟﺴﻮا اﳌﺮة ﻟﻼﺷﱰاك ﰲ اﻟﻘﺘﻞ ﻣﻊ ﺗﻮﻗﺪ
ﻳﻮﺣﻨﺎ ﺣﺴﺐ ﻗﻮل  ﻳﺰﲻﻮن ان ﺑﺬلك ﻳﻨﺎﻟﻮن الاﺟﺮ تاﻣﺎ ﻛﲈ ﻗﺎل الاﳒﻴﲇ اﻟﺮﺳﻮل
اﻟﺴـﻴﺪ اﳌﺴـﻴﺢ ﻫﻜﺬا ﻟﻜﻦ ﺳـﺘﺎﰐ ﺳﺎﻋﺔ ﻳﻈﻦ ﻓﳱﺎ ﳇﻢ ﻣﻦ ﻳﻘﺘﻠﲂ اﻧﻪ ﻳﻘﺮب ﻗﺮبانا 
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ﱂ ﻳﻌﺮﻓﻮا الاب وﻻ انا ﻓﻔﻲ ﺗلك اﻟﺴﺎﻋﺔ اﻳﺴﻮا ﻣﻦ liga واﳕﺎ ﻳﻔﻌﻠﻮن ﻫﺬا ﻻﳖﻢ 
  *ﺣﻴﺎﲥﺎ وﺻﺎرت ﻋﻨﺪﱒ
ﻛﺨﺮوف ﺳـﻴﻖ اﱃ الذﰆ وﰷن ﺑﻌﻀﻬﻢ ﻳﴬﲠﺎ باﻟﻌﺼﻴﺎن وﺑﻌﻀﻬﻢ ﻳﺮﲨﻬﺎ وﺑﻌﻀﻬﻢ 
ﻳﺴﻮﻗﻬﺎ باﻋﺴﺎف وذلك اﻟﺴـﻴﺎف ﻳﻨﺎدي ﻛﲈ اﻣﺮ ﺣﱴ ﰷدوا ﻳﻘﺘﻠﻮﻫﺎ ﰲ ﺗلك 
ﺔ ﻓﱱﻋﻮا ﻣﻦ ارﺿﺔ ﺑﻼﻃﺔ اﻟﺴﺎﻋﺔ رﺟﲈ وﴐبا ﻓﻠﲈ اﻧﳤﲈ ﲠﺎ اﱃ ﲱﻦ اﻟﻘﻴﺎﻣﺔ اﳌﻌﻈﻤ
وﻏﺮﺳﻮا ﻣﲀﳖﺎ ﺧﺸـﺒﺔ وﲰﺮوا ﻋﻠﳱﺎ ﺗلك اﻟﻘﺪﻳﺴﺔ ﲟﺴﺎﻣﲑ ﺣﺪﻳﺪة ﰲ ﻛﻔﳱﺎ ﰒ 
اوﻗﺪوا نار ﰲ ﺟﺴﺪ ﺗلك اﻟﻘﺪﻳﺴﺔ وﱔ ﲞﻼف ﻣﺎ رﰟ ﳍﻢ وﺗلك اﻟﻘﺪﻳﺴﺔ ﰷﻧﺖ 
ﺗﴫخ ﻗﺎﻳلة يا ﺳـﻴﺪي ﻳﺴﻮع اﳌﺴـﻴﺢ اﻓﺘﺢ ﱄ باﺑﻚ ﻓﺎﱐ اﺑﻨﺔ اﻟﻴﻚ ﻓﻠﲈ ﻋﲑﻫﺎ 
ﻢ ﻗﺎﻳلة يا ﳞﺎ اﳉﻬﺎل اﻣﺎ ﺗﻨﻈﺮون اﻟﺴﲈ ﻗﺪ ﻓﺘﺤﺖ وﰷن ﺑﺬلك ﻣﻦ ﰷن ﻳﻌﺬﲠﺎ وﲞﳤ
ﻗﻮم ﻣﺴـﻴﺤﻴﻮن ﻗﻴﺎم ﻋﻨﺪ اﻟﺼﻠﻴﺐ ﺗلك اﻟﻘﺪﻳﺴﺔ ﻳﺒﻜﻮن وﳛﺰﺑﻮن ﻋﻠﳱﺎ ﳌﺎ ناﻟﺘﻪ ﻣﻦ 
  *اﻟﺘﻌﺎذﻳﺐ اﻟﺸﺎﻗﺔ
ﻃﺎﻟﺒﲔ ﻣﻦ اﻟﺴـﻴﺪ اﳌﺴـﻴﺢ ﻣﻌﻮﻧﳤﺎ وﺻﱪﻫﺎ ﻋﲆ اﺣتمال اﻟﺸﺪاﻳﺪ وﺛﺒﺎﲥﺎ ﰲ الاﳝﺎن 
الاﺑﺪﻳﺔ ﻓﻴﻜﻮن ﳍﻢ ﺑﺬلك ﳀﺮا ﺑﻴﻨﻨﺎ وﳌﺎ اﳌﺴـﺘﻘﲓ ﻟﺘﻨﺎل اﻟﻐﻠﺒﺔ واﻟﻈﻔﺮ باﻟﺴﻌﺎدة 
اﺷـﺘﺪت ﻋﻠﳱﺎ اﻟﻨﺎر ﻓﺎﻧﻔﻚ ﺗﺴﻤﲑ ﻳﺪﳞﺎ ﻣﻦ ﺗلك اﳋﺸـﺒﺔ ﳁﺎﻟﺖ ﳓﻮ باب اﻟﻘﻴﺎﻣﺔ 
اﳌﻘﺪﺳﺔ وﳓﻮ اﻟﴩق وﺗﻨﻴﺤﺖ وناﻟﺖ اﳇﻴﻞ المجﺪ باﻟﺸﻬﺎدة واﻟﻨﻴﺎح الاﺑﺪي ﰲ 
تاﺳﻊ ﻋﴩ ﺷﻬﺮ ﺑﺮمهﺎت ﺳـﻨﺔ اﻟﻒ وﻣﺎﰐ وﺗﺴﻌﺔ وﲦﺎﻧﲔ ﻟﻠﺸﻬﺪاء الاﻃﻬﺎر وﰷن 
ﻟﺴـﻴﺎف ﻳﻘﻠﺐ ﺟﺴﺪﻫﺎ ﰲ اﻟﻨﺎر باﻻﻻت ﻣﻊ ﺗﺰاﻳﺪ اﺿﻄﺮام ﺗلك اﻟﻨﺎر ﺗلك ذلك ا
اﻟﻨﺎر ﺑﻘﺲ ﻻن ﻳﺰدﻫﺎ ﺣﻄﺒﺎ ﺣﱴ ﲤﻜﻦ اﳊﺮﻳﻖ ﻣﻦ ﺟﺴﺪ ﺗلك اﻟﻘﺪﻳﺴﺔ وﻫﻮ ﻣﻴﺘﻪ 
ان ﺣﺒﺔ اﻟﻘﻤﺢ ان ﱂ ﺗﻘﻊ ﰲ  ﰲ رﺟﺎ اﳊﻴﺎة ﻛﲈ ﻗﺎل الاﳒﻴﻞ المجﻴﺪ اﻣﲔ اﻗﻮل ﻟﲂ
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“... and as she wandered] through the city streets, she cried out to the 
Muslims, declaring: ‘There is no religion other than the religion of 
Christ!’ thereby disdaining our religion.” So she was brought before 
the judge who questioned14 her actions. Yet, she did not deny her 
comments, but stood firm in her opinion. Wanting to rebuke her, he 
(the judge) ordered that she be beaten mercilessly. They [onlookers] 
begged her to submit to the Muslim religion, but she refused to 
submit to those who did not receive the Holy Spirit and all the more 
she continued declaring the Lordship and true divinity of Jesus 
Christ. And so she continued in her resolve […]. The judge decreed 
that in his opinion […] she deserved death by the sword, meaning 
she must be beheaded. So he sent his own swordsman to the 
governor of the city to declare his opinion on her case. 
She [the saint] left the court rejoicing in her steadfast declaration 
of the truth and rejecting falsehood. She did not fear the terrible 
threats, but rather, she had no regard for the life that perishes, but 
instead looked forward to eternal life. She had no delight in revenge 
and refused temporal joy in search rather for eternal joy. 
[On the day of her martyrdom] those who planned to participate 
in the killing, and those who came out of evil zeal, were gathered 
together and the fire of anger and hatred and revenge burned within 
them against her, according to what the Lord Jesus Christ said in the 
gospel of John the Evangelist: “But the hour is coming when 
whoever kills you will think and claim that he has offered sacrifice 
to God. And they will do this because they have not known the 
Father or Me.”15 
She was led to them [her persecutors] as a lamb is led to the 
slaughter.16 Some beat her with sticks and others stoned her, while 
some whipped her with palm branches. As she came close to dying 
 
                                                 
14
  Reading uncertain. 
15
  John 16:1-3. 
16
  Isaiah 53:7. 
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from all the blows she suffered, the swordsman cried out with the 
command for execution, according to the order he had received. 
They led her to the nave of the glorious (Church) of the 
Resurrection, and rather than carrying out the order [of the 
governor], they instead affixed her with iron nails to a cross and set 
her on fire. During this time the saint cried out: “My Lord Jesus 
Christ, open to me Your door, for I am Your daughter!” So when her 
persecutors reproached her for her words, she rebuked them saying: 
“O ignorant ones! Do not you see the heavens open?!”17 There were 
also Christian onlookers standing near the saint who was nailed to 
the cross, weeping because of the intensity of the tortures she was 
enduring, and beseeching Christ to help her and strengthen her to 
endure the hardships and remain steadfast in faith so that she may 
gain victory and eternal happiness and be a source of pride for them 
all. 
When the fire became more intense, the nails fell from her hands 
that held her to the cross, and as her body fell forward in the east 
direction of the gate of the holy (Church) of Resurrection, she gave 
up her spirit in peace and attained the glorious crown of martyrdom. 
She went to her eternal rest on the 19th of Baramhat in the year 1207 
of the pure martyrs (1491 AD). 
Meanwhile, the swordsman, keen to have her whole body 
consumed by the fire, fuelled the fire with straw and wood and, with 
instruments, continued rotating her body in the fire. For it is written 
in the gospel: “Amen. Unless a grain of wheat falls to the earth...”18 
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